28                                 LECTUBE II.
personality of the founders seems in each case to have overshadowed all that was around and before them; nay, it may sometimes have been the object of their disciples and immediate followers to represent the new religion as entirely new, as really the creation of one mind, though no historical religion can ever be that; and to ignore all historical influences that are at work in forming the mind of the real founder of an historical religion1. With regard to more ancient religions, we hardly ever reach their deepest springs, as little as we can hope to reach the lowest strata of ancient languages. And yet religion, like language, exhibits everywhere the clear traces of historical antecedents and of a continuous development.
Religious Language.
It has been my object in my former lectures to show that there is but one way by which we may get, so to say, behind that phase of a religion which is represented to us in its sacred or canonical books. Some of the most valuable historical documents of religion lie really imbedded in the language of religion, in the names of the various deities, and in the name which survives in the end as that of the one true God. Certain expressions for sacrifice also, for sin, for breath and soul and all the rest, disclose occasionally some of the religious thoughts of the people among whom these Sacred Books grew up. I have also tried to show how much may be gained by a comparison of these ancient religious terminologies, and how more particularly the religious terminology
1 See Kuenen, Hibl&rt Lectures, p. 189 seq.